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ABSTRACT

This article aims to examine the concepts of sustainable development and sustainability
from the human-nature relationship, its implication in production modes, consumption
patterns, its influence on the cultural heritage of peoples and biodiversity. It seeks to
demonstrate that such concepts are being appropriated by Cartesian-mechanistic
reasoning, dictated by the technoscience of a globalized world, ordered by the capitalist
vision and the logic of markets. In addition, this article, of an exploratory nature and based
on a bibliographic review, is developed with the use of the deductive method to question
the aforementioned paradigm of dominant knowledge and proposes a critical reading of
such themes, through environmental rationality, which emerges from interdisciplinary
environmental knowledge, founded by systemic visions, to rescue the subjectivity of the
being, through the concepts of alterity and responsibility and, in the end, present a new
vision of human development.
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INTRODUCTION

This article does not intend to delve into specific environmental problems, such as:
concentration and poor distribution of income, population growth, global warming and
climate change, ozone layer depletion, loss of biodiversity, access to treated water, acid
rain, air, soil, rivers and oceans pollution, energy consumption, transgenics or pesticides.
Such themes allow us to understand that we live in times of great crisis of humanity, which
presents itself as a civilizational crisis, and not a mere isolated and watertight social,
economic or environmental crisis.

But how did we get here? What are the paths that have led us to live with the
preponderance of false values? What are the false values prevailing in today's world? Why
has the individualistic view overlapped with the view of otherness? Why has consumption,
the ideology of having, and the culture of flaunting increased people's anxiety, irritation,
violence, greed, and alienation?

The answers to such questions are very complex, and the article in question will not
answer each of the questions presented. These questions aim to promote debate and
reflection on true values, in the ontological-existential sphere, which involve the whole
being, as well as reveal that false values are those acquired and are expressed as mere
mechanical and formal gestures that bring out a superficiality, which imprisons the being in
obligations or slavery and promotes an internal imbalance, which results in the growing
external chaos, which we are increasingly experiencing.

For thousands of years, the main way to reflect on true values was to move away
from the bosom of society and take refuge in monasteries, seeking self-knowledge through
a rigid ascetic discipline. Currently, however, although some still opt for the aforementioned
model, the path should be different. The complexity of today's world demonstrates that the
excess of technologization, combined with globalization and the process of appropriation of
nature by the economy, has generated the exponential emergence of external forces of
violence, exploitation and indifference that lead to the dispersion and deconstruction of the
being. The current challenge, therefore, is not only with the dispersion of subjectivity, but
with the possibility of uniting our egos, in harmony for the construction of a collective being,
for the well-being of all humanity.

Thus, to identify false values, it is first necessary to be clear about the Socratic
maxim of know thyself, which implies that one must be true to oneself, to know reality and

seek new knowledge aiming at change and reorientation of the world. We must be clear
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that in today's society we predominate false values, because human passions are based
on a consumption model, which is guided by the search and possession of material goods,
aesthetic appearance and individualistic power as synonymous with success and individual
happiness.

In addition, there is the predominance of economic theories, which allowed the
concentration of income in the hands of a few people, allied to the Cartesian, mechanistic,
simplifying, one-dimensional and fragmented model that led the world to a struggle for
power, through capital, generating a civilizational crisis, which emphasizes discrimination,
dehumanization and the devaluation of the being.

As a result, in current times, there is a vertiginous increase in violence in all its
forms, the growth of unemployed, the sharp loss of housing, with thousands of people
living on the street and the growth of poverty in the world, the result of a mercantile
fundamentalism.

Selfishness and narcissism begin to occupy the space in the understanding of the
being, which turns to the context of living for oneself. In this way, the sense of alterity is
emptied, because there is no more room for the being to see himself in the other, to feel
himself as other, to identify a piece of himself in the other, which denotes little consistency
of the other in himself.

The absence of compassion, solidarity, generosity and altruism causes the
enclosure of the being, which implies that the other only matters to me when | have the
possibility of obtaining some advantage. However, only by finding myself in the other can
one rescue subjectivity and the concept of responsibility. The fetish of treating the being
from the perspective of capital, seeing it as a mere commodity, is opposed to the concept
of honor and dignity and exacerbates the civilizational crisis that is present in today's world.

For this reason, on the fringes and inconsistencies of the globalized world, founded
on the dominant Cartesian-mechanistic rationality and the false idea of a market without
limits, environmental knowledge emerges, whose search is the resignification of the
concepts of progress, development and growth without limits, conducted by the culture of
capital.

The environmental rationality that emerges from environmental knowledge is a
synthesis of what constitutes the being today and how it should be projected into the future

and, therefore, this epistemological adventure makes use of an interdisciplinary scientific
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study, guided by systemic visions. Thus, this article proposes to discuss development,
sustainability and globalization from a critical perspective.

Thus, revisiting the work of Enrique Leff in certain points and assisted by other
authors, the present article, of an exploratory nature and based on a bibliographic review,
is developed with the use of the deductive method to question the dominant paradigm of
knowledge, which already appropriates the term sustainable development, transforming it
into a a formula found by capitalism to minimize or appropriate the debate on
environmental issues. Thus, the central idea of the article is to put the term sustainable
development back in its proper place, as a project to improve the quality of life for all

humanity.

THE CURRENT CONCEPT OF SUSTAINABLE DEVELOPMENT
The understanding of the term sustainable development takes us back to the
Stockholm Conference (1972) that gave rise to the notion of eco-development, later called
sustainable development and led the world to think about the ecological issue from another
perspective, through the motto: "One Earth", responsible for the creation of the United
Nations Environment Program (UNEP) by the UN.
As Ignacy Sachs (2008, p. 13) points out:
In the historical context in which it emerged, the idea of development implies the
atonement and reparation of past inequalities, creating a connection capable of
bridging the civilizational abyss between the former metropolitan nations and their
former colonial periphery, between the modernized rich minorities and the still

backward and exhausted majority of the working poor. Development brings with it
the promise of everything — inclusive modernity brought about by structural change.

In this sense, Maurice Strong, in the preface to Ignacy Sachs' work "Transition

Strategies for the XXI Century - Development and Environment” (1993, p. 7), emphasized:

We have lost our innocence. Today we know that our civilization and even life on
our planet will be doomed unless we turn to the only viable path, for both the rich
and the poor. For this, it is necessary for the North to reduce its consumption of
resources and the South to escape poverty. Development and the environment are
inextricably linked and must be addressed by changing the content, modalities and
uses of growth. Three fundamental criteria must be obeyed simultaneously: social
equity, ecological prudence and economic efficiency.

Then, in the 80s, the critical revision of social models gained emphasis, which

opposed industrial development, the generation of pollution and the misery of a large part
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of the population. Within this context, the concept of sustainable development is
established and the principle of sustainable quality of life is designed.

Thus, the term sustainable development originated in 1987, when the then president
of the World Commission on Environment and Development, Gro Harlem Brundtland
presented to the UN General Assembly the document called "Our Common Future", which
became known as the Brundtland Report.

In this document, sustainable development was conceptualized as "that which meets
the needs of the present without compromising the possibility of future generations meeting
their own needs". From the aforementioned report the following can be extracted (1991, p.
10):

For there to be a sustainable global development, it is necessary for the richest to
adopt lifestyles compatible with the planet's ecological resources — in terms of
energy consumption, for example. Moreover, rapid population growth can intensify
pressure on resources and slow any rise in living standards: therefore, sustainable
development can only be pursued if population size and growth are in harmony with
the changing productive potential of the ecosystem. After all, sustainable
development is not a permanent state of harmony, but a process of change in which
the exploitation of resources, the orientation of investments, the directions of
technological development and institutional change are in accordance with current
and future needs. We know that this is not an easy process, without stumbling

blocks. Difficult choices will have to be made. Thus, in the final analysis, sustainable
development depends on political commitment.

In addition, sustainable development can also be synthesized and better defined as
a duty to protect and restore the integrity of terrestrial ecological systems, as expressed in
the text of the Earth Charter, under the definition of an imperative of ecological? integrity
(UNESCO, 2000, p. 3).

However, although the document does not bear the status of a hard law norm , and
it is not possible for it to recognize the status of an imperative norm of international law —
being closer to a norm of soft law as conceived by Bosselmann and Taylor — the
importance of the concept of ecological integrity is not mitigated by virtue of this
circumstance. (Bosselmann; Taylor, 2005, p. 172).

Thus, the Earth Charter conveys the commitment of a diverse set of cultures and

peoples from the perspective of civil society, and represents a broad consensus never

2 The Earth Charter defines a principle of ecological integrity in the form of an imperative, the implementation
of which depends on the implementation of the principles defined throughout the text. From this perspective,
he defines ecological integrity by relating it to the need to: "protect and restore the integrity of terrestrial
ecological systems with special consideration for biological diversity and the natural processes that sustain
life".
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before obtained on a set of global principles with pretensions of universality and on a
theme that is central to humanity, namely, the conservation of the quality of the
environment as a prerequisite for the development of life on earth3.

Subsequently, this concept gave rise to sustainability, which is an action in which the
elaboration of a product or the development of a process does not compromise the
existence of its sources, ensuring the reproduction of its means (Faria, 2011, p. 15).

Therefore, on the basis of an imperative of sustainability and taking into account the
irradiation of its effects on the national legal order, it is clear that all of it is committed to the
duty to ensure the viability of life on a lasting time scale, a task to which state and social
duties to protect the foundations that guarantee them must contribute.

This is how the collective commitment to the protection of essential ecological
processes should be understood in the Brazilian context. This commitment is also in line
with the aforementioned article 225, caput and item |, of the Federal Constitution of 1988,
since it conditions the exercise of all public functions to require them to be carried out
through all instruments that can make commitments.

In addition, the objective of sustainability proposed as a guideline of the National
Environmental Policy* aims, firstly, at the conformation of a global commitment and an
imperative for the benefit of future generations, on a better and fairer society than the one
in which we live, and secondly, it constitutes the most evident normative manifestation of a
domestic imperative of sustainability provided for in Article 225, caput and item I, of the
Federal Constitution of 1988. The concept in question encompasses the figure of a healthy
quality of life, in turn, it presupposes respect for the right to an ecologically balanced
environment, which integrates the dignity of existence — objective of the economic order
(FC/88, art. 170) — and the well-being of all — objective of the social order (CF/88, art. 193).

3 One of the manifestations that reflect this conciliatory approach expressed by a principle of sustainability
can be identified in the ecological approach to fundamental (and human) rights, giving rise to the recognition
of environmental rights in national legal experiences (the affirmation of a right to the environment and its
extensions) and in the conventional order. In this regard, Bosselmann recognizes that the ecological human
rights project contemplates the reconciliation between the philosophical foundations of human rights with
ecological principles. They maintain that the objective is to link the intrinsic values of humans with the intrinsic
values of other species and the environment. In this reading, human rights need to be able to respond to the
fact that individuals are not only inserted in a social environment, but also in a natural environment.
(Bosselmann; Klaus, 2007: 20)

4 Of the Objectives of the National Environmental Policy. Article 4, item I, of Law 6.938/1981: "The National
Environmental Policy shall aim: | - to make economic and social development compatible with the
preservation of the quality of the environment and ecological balance";
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Therefore, the reading of the aforementioned provisions removes the possibility of
adopting a technical-scientific model of domination of nature or the view that it is a mere

reservoir of raw material to favor man. In this regard, Vidal Souza (2020, p. 300/301)
emphasizes that:

A healthy life is ensured through criteria of a dignified human existence, in which
man cannot live dissociated from nature. Therefore, article 225 of the FC/88 must
be read in line with the following articles of the Larger Text: a) article 1, I, which
provides for the protection of dignity; b) Article 3, I, which provides for social
solidarity; c) Article 3, Ill, which establishes as objectives of the Brazilian State the
eradication of poverty, marginalization and the reduction of social and regional
inequalities; d) Article 7, IV, which establishes the minimum family wage.

In view of this scenario, it is difficult to define what is understood and the spectrum of
action of Environmental Law. Therefore, it is no coincidence that Leme Machado (2014, p.
58-59) does not present us with a definition, but guidelines for the understanding and

construction of its correct meaning, when he clarifies that:

Environmental law is a systematizing Law, which articulates legislation, doctrine and
jurisprudence, concerning the elements that make up the environment. It seeks to
avoid the isolation of environmental issues and their antagonistic approach. It is no
longer a question of building a Water Law, an Atmosphere Law, a Soil Law, a Forest
Law, a Fauna Law or a Biodiversity Law. Environmental Law does not ignore what
is specific about each matter, but seeks to interconnect these issues with the mortar

of the identity of the legal instruments of prevention and separation, information,
monitoring and participation.

However, Bosselmann warns that the definition of sustainability presupposes
economic prosperity (economic development) and social justice (social development) as
reconcilable values and determining elements to ensure satisfactory levels of well-being,
from an individual and collective perspective, on a lasting scale and concludes that:

There is no economic prosperity without social justice and there is no social justice
without economic prosperity, and both within the limits of ecological sustainability. A

norm could be formulated as an obligation to promote long-term economic

prosperity and social justice within the limits of ecological sustainability
(Bosselmann, 2008, p. 53).

However, it is clear that Klaus Bosselmann's thinking (2015, p. 36) seeks to
demonstrate that the term sustainability is very old, dating back to the time of the
Enlightenment, with the publication of the work of Hans Carl Von Carlowitz when he
published the work entitled, in 1714, "Forest Economics or Guide to the Cultivation of the

Tree in Conformity with Nature", in which he discussed the conservation and cultivation of
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wood that "can be managed in order to provide the use of continuous, lasting and
sustainable".

However, it is evident that the term in question used by the then German engineer
Von Carlowitz cannot be transported to the present day, if we take into account, even that,
at that time, there was not even the idea of ecology, created by his countryman, the
German scientist Ernest Haeckel, in 1866, to designate the science that studies the
relationships between living beings and the environment.

Furthermore, the thought of Klaus Bosselmann (2015, p. 123-129) is explainable,
because in his understanding there is the possibility of reconciling and coexisting
peacefully and harmoniously different visions such as anthropocentric and ecocentric, from
a utilitarian and liberal vision, along the lines idealized by John Rawls' theory of justice.

Thus, for Klaus Bosselmann (2015, p.35) the concept of sustainable development is
only significant when related to the central idea of ecological sustainability, since for him
"sustainable development should be understood as the application of the principle of
sustainability, and not the other way around".

However, this reading cannot be disconnected from the percussive observation of
Enrique Leff (2010, p. 31) in the sense that "sustainability points to the future" and presents
itself as "a way of rethinking production and the economic process, of opening the siege of
the world and the closure of history imposed by economic globalization". Thus, all subjects
are ultimately bound to a long-term commitment to the protection of life and the
indispensable bases for its development, represented here by the essential ecological
processes.

However, from the 1960s onwards, the reality changed with the intensified extraction
of natural resources, as well as with the increase in solid waste deposits in the environment
itself. Unbridled industrialization increased the search for natural raw materials and,
consequently, the plunder of nature, which proved to be saturated, making it evident that
the stock of matter existing on earth is finite (Soriano; Silva, 2011, p. 1).

In the 80s of the twentieth century, the internalization of environmental costs (which
are usually evaluated and calculated in monetary form) was perceived through the
introduction of market stimulus systems, usually with the help of environmental taxes and
fees or the trade of pollution bonds.

From this conception, the model of unbridled growth is restricted, which must now

take into account environmental and social impacts. Thus, the possibility and the need to
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pay for the pollution generated arises, and productivism and competition for scarce
resources are further emphasized, which allows companies and richer nations to acquire a
very favorable position in the increasingly globalized competition.

In this way, it cannot be ignored that both the proposal for pollution bonds and,
perhaps even more, the proposals for the internalization of environmental costs via taxation
or environmental fees, in their essence already contradict the fundamental idea of
liberalism, since such proposals represent by themselves an interference in private
choices.

The second approach, called ecological-technocratic, defends the conception of
planned sustainability. This approach is based on the idea that the overcoming of
environmental problems is pursued by managerial means, in a technocratic perspective,
generally based on the centralism of the decision-making process, relying on the technical
capacity of the planner (Faria 2011, p. 18-19). Here, state intervention arises through
planning and is considered indispensable to reduce or avoid the harmful effects of
economic growth processes, as well as to eliminate or repair existing damages.

A third approach is the biocentric one, named by its opponents, in a pejorative way,
as radical environmentalism, which takes a holistic position and presents a universalist-
integrative pretension. Its proposal is that all social policies and activities be subordinated
to the requirements of nature's sustainability. The biocentric posture is based on the
philosophical conception of deep ecology, in which actions are focused on the cultural
transformations that occurred with the strengthening of the environmental movement and
social movements in general.

This position argues that man is only an integral element of nature and that nature
has a value in itself, regardless of its usefulness to man. It is a preservationist view of
nature, which seeks to ensure that the natural environment must remain untouched in its
primitive form.

Similarly, the radical environmentalist approach rejects the consumerism prevalent in
modern societies in order to allow for the inclusion of the goals of satisfying the basic
economic needs of the population and social justice, especially with regard to developing
countries.

The fourth and final approach is the so-called democratic or popular participation
policy, for which participation is a fundamental part of environmental policy and

indispensable for a substantial change in the current public policy framework. Planning
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should be understood not only as guided by the needs of the population, but also as
conducted by it (Faria, 2011, p. 19).

The model of interposition of public will led by the base (which is also defended by
the ecological movement as a preferential political order) bets on confrontation rather than
on cooperation (the guiding principle of eco-development).

In contrast to ecocentric approaches, whose focus of attention is nature and its
protection, the political approach of democratic or popular participation is based on the
assumption that man and society should be at the center of attention and reflection, hence
why this is considered to be a "sociological approach to sustainable development".

The sociological approach to sustainable development can be observed from three
distinct orientations, namely: a) the struggle of the popular classes, especially the
excluded, against the power of the traditional elites; b) the strength of civil society, as the
driving force of the political system and as the driving force of a sustainable development
project, and c) the democratic struggle capable of implementing an organized
representative system.

The emancipatory vision now posed does not ensure happiness. In this sense,
Jurgen Habermas (2005, p. 166-167) emphasizes that:

If we want to interpret the word "emancipation" correctly, we have to take into
account that it makes people more independent, but that doesn't mean that they will
automatically be happier. We have no choice between a more conscious and a less
conscious conduct of life, because the possibilities of choice are only posed through
an act of awareness. On the other hand, however, the criteria for happiness and for
the clinical evaluation of a more or less non-alienated, non-failed life are a
precarious matter. And anyone who still dares to make use of such criteria — and
this is no longer the subject of a theory of society — will probably not come to the
conclusion that, in this clinical sense, modern forms of life are better than other
forms. The concept of modernity is no longer linked to a promise of happiness.
Even so, and despite all the talk about a postmodernity, we do not see any rational
alternative capable of replacing such forms of life. And if that is the case, the only

alternative left to us is perhaps to seek practical improvements within these same
forms of life!

Notwithstanding these considerations, it is certain that with economic theories, the
principle of sustainable development came to be accepted and used as a philosophy of
development (Gerent, 2006, p. 40).

Currently, it is essential to be aware not only that the available natural resources
must be exploited rationally, but also that production must consider its negative impacts, all

so that development takes place in a truly sustainable way.
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However, social responsibility refers to the search for sustainable development in
which three basic criteria must be obeyed: social equity, ecological prudence and economic
efficiency.

In the same sense, Faria (2011, p. 16) lists the sets of elements that motivate
sustainability, which are:

The first is related to the growing industrialization and its consequences, such as the
consumption of raw materials, pollution and waste generation, without losing sight of the
fact that care for these issues would be fundamental for sustainable development.

The second concerns the proliferation and interconnection of interest groups that
make companies operate in a responsible and transparent manner, aiming at the formation
of a well-informed and active base.

The third is related to emerging technologies, insofar as they would offer innovative
solutions and could make obsolete the foundations of industries that use energy and raw
materials intensively.

Finally, of a social nature, it concerns the increase in population, poverty and social
inequality, which would be leading to social decay as a consequence.

In this sense, Ignacy Sachs (2008, p. 15) observes that the concept of sustainable
development is based on five pillars: social, environmental, territorial, economic and
political, and must be added to the dimension of environmental sustainability that leads to
social sustainability. Thus, the dimension of environmental sustainability is founded "on the
double ethical imperative of synchronous solidarity with the current generation and
diachronic solidarity with future generations" and complements his thinking by highlighting
that environmental solidarity:

(...) It compels us to work with multiple scales of time and space, which clutters the
conventional economist's toolbox. It also impels us to seek triple-winning solutions,
eliminating the wild growth obtained at the cost of high negative externalities, both
social and environmental. Other, short-term strategies lead to environmentally

destructive but socially beneficial growth, or environmentally beneficial but socially
destructive growth.

Therefore, at first, the feasibility of development must be analyzed, avoiding the
conception of blind economic growth and at any cost, prioritizing the search for full
citizenship rights for all, thus allowing the appreciation of diversity and cultural creativity
and reinforcing the feeling and responsibility of all both in social life, as well as in relation

to the environment.
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Therefore, as Enrique Leff (2010, p. 224) observes, "happiness thus shines on the
horizon of human existence as the utopia that impels us to walk in search of the very
meaning of life".

This leads us to question the fragile social sustainability model that exists in much of
the world, which exposes the fragmentation of environmental sustainability. Like this

Nowadays we cannot walk around the world believing in unlimited growth or
idolizing positivist science when we see the social disintegration and environmental
degradation brought about by the poverty of one-dimensional thinking and the
corruption of the spirit generated by the economicized and narcotized world by the
flow of narcotic goods, the unleashing of cynical violence and an unscrupulous
death that accentuate the malaise in culture. The effects of climate change add to
the unhappiness of poverty and socio-environmental risks and catastrophes. Today

we need to apprehend environmental complexity through new knowledge. (Leff,
2010, p. 224)

Thus, it is verified that the capitalist model is not able to fulfill such objectives, since
it does not allow to satisfy human needs without reducing the prospects of future
generations.

Furthermore, we cannot forget that in the Western world there are few signs that
allow us to change the current capitalist vision, and the environmental paradigms are those
of greater intensity and capable of shaking the structure of industrial societies and
promoting a political-social implosion of this model. Thus, it is not by chance that Ignacy
Sachs (2009, p. 65-66) recalls that, in his opinion:

[...] development is the historical process of universal appropriation by peoples of
the totality of human rights, individual and collective, negative (freedom against)

and positive (freedom for), meaning three generations of rights: political, civic and
civil; social, economic and cultural; and the collective rights to development, the

environment and the city [...Jelement.

However, having presented the entire path to the consolidation of the term
sustainable development, it is not possible to think about it without taking into account the
current vision of consumption implemented by the capitalist model. In fact, data from the
Second Human Development Report 2006 (2006, p. 269) of the United Nations
Development Program (UNDP) already warned that:

The 500 richest people in the world have an income of more than $100 billion,
without taking into account asset wealth. This exceeds the combined incomes of
the poorest 416 million. The accumulation of wealth at the top of the global income

distribution has been more impressive than the reduction of poverty at the bottom.
The World Wealth Report 2004, prepared by Merrill Lynch, states that the wealth of
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financial assets of the 7.7 million "high net worth individuals" reached $28 trillion in
2003, with a projected growth of $41 trillion by 2008.

More than a decade later, OFXAM (2018, passim), a non-governmental organization
dedicated to humanitarian aid for people in emergency situations around the world,
confirmed an exponential growth of billionaires during the year 2017, highlighting the

following:

Currently, there are 2,043 billionaires worldwide. Nine out of ten are men. The
wealth of these billionaires has also increased considerably, to a level that would be
enough to end extreme poverty by more than seven times. Of all the wealth
generated last year, 82% ended up in the hands of the top 1%, while the poorest
50% saw nothing. (...) However, there is growing evidence that the levels of
extreme inequality currently recorded far exceed what can be justified by talent,
effort, and willingness to take risks. In fact, in most cases they are the product of
inheritances, monopolies or clientelist relations with the government. Approximately
one-third of billionaire fortunes can be attributed to inheritances. Over the next 20
years, 500 of the world's richest people will leave $2.4 trillion to their heirs — a sum
larger than the GDP of India, a country of 1.3 billion people. (...)

OFXAM (2018, p. 10) by exposing the wealth of some also reveals the growth of

extreme poverty in the world by revealing that:

Between 1990 and 2010, the number of people living in extreme poverty (i.e., on
less than $1.90 a day) fell by half, and that number has been declining ever since.
This immense achievement is something the world should be proud of. However, if
inequality in countries had not increased over this period, another 200 million
people would have been lifted out of poverty. That number might have risen to 700
million if the poor had benefited more from economic growth than their wealthy
fellow citizens. Looking ahead, the World Bank has made it explicit that unless we
close the gap between rich and poor, we will not be able to achieve the goal of
eliminating extreme poverty by a wide margin. Even if the goal of reducing poverty
by 3% is achieved, we will have about 200 million people still living on US$ 1.90 per
day in 2030.

These data can be added to those presented by Leonardo Boff (2010, p. 176):

“(...) After more than 300 years of exaltation of reason, we are witnessing the
madness of reason. For only a crazed reason organizes the society in which 20% of
the world's population holds 80% of all the wealth on Earth; the three richest people
in the world have assets greater than all the wealth of 48 poorest countries where
600 million people live; 257 individuals alone accumulate more wealth than 2.8
billion people, which is equivalent to 45% of humanity; in Brazil, five thousand
families hold 46% of the national wealth. The insanity of productive and consumerist
reason has generated global warming, which will bring already visible imbalances
and the decimation of thousands of species, including humans."

More recently, Oxfam Brazil, a Brazilian civil society organization, created in 2014,

whose objectives are to build a more just, sustainable and solidary country, seeking to
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eliminate the causes of poverty, social injustices and inequalities, published a report, which

corroborates the above considerations, presenting the following data:
Right now, the richest 1% of the world's population owns the same wealth as the
other 99%, and only eight billionaires own the same as the poorest half of the
population on the planet. On the other hand, poverty is a reality for more than 700
million people in the world. This is an extreme situation. Inequality and poverty are
not inevitable. They are, first and foremost, products of unjust political choices that
reflect the unequal distribution of power in societies. Changing this reality requires

new political choices, reiterated over time, and sustained by a society with equal
access to democracy. (OXFAM BRASIL, 2017, p. 11).

The report entitled The distance that unites us - a portrait of Brazilian inequalities
(2017, p. 6) presents extremely worrying figures on the accumulation of wealth in the world
and in Brazil, which reveals that it will not be possible to eradicate poverty in the world
without a drastic and vehement reduction in inequality levels, because:

In the world, eight people hold the same wealth as the poorest half of the
population. At the same time, more than 700 million people live on less than $1.90 a
day. In Brazil, the situation is worse: only six people have wealth equivalent to the
wealth of the poorest 100 million Brazilians. What's more, the richest 5% hold the
same share of income as the other 95%. Here, a worker who earns a minimum

wage per month will take 19 years to receive the equivalent of the income of a
super-rich in a single month.

Therefore, the theses that enshrine sustainability must seek new, agile and efficient
mechanisms to demonstrate the viability of balanced development both in the
environmental and social spheres, taking a step forward from the preservationist
environmental discourse and ecological fundamentalism, which is merely denunciatory
(Souza, 2012, p. 217).

THE CONCEPT OF SUSTAINABLE DEVELOPMENT AS A NEW VISION OF HUMAN
DEVELOPMENT

In another work, | have already stated that if the concept of sustainable development
"is not well examined and reflected, it can become porous and serve as a basis for elitist
and conservative thinking, through utilitarian instruments, failing to promote any structural
change, ending up being easily assimilated and swallowed up by the dominant classes, in
a rapid and efficient rearrangement of forces, completely reducing its potential as a new
paradigm and modifier of social thought" (SOUZA, 2011, p. 106).

This assertion stems from the current consumption patterns dictated by the capitalist

model, guided by science and high technology, which increasingly consecrate a distance
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between the model idealized by countries of the North and an equitable distribution with the
countries of the South.

In this way, we